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Abstract: In one of the earliest documents of Christianity, in a highly patriarchal society, when addressing Gentile Christians, Paul
did not hesitate to liken himself not only to a father, but also to a woman who cares for her own children. In contrast to itinerant phi-
losophers, he did not only preach, but by the example of his life showed love for them, even to the point of sacrificing his being. The
metaphor of the mother relates among other things with the admonition to avoid prostitution and the koinonia of all during and after
the Last Judgment.

In the oldest document of Christianity, Paul speaks to Christians of all nations and does not stop, in a upmost Patriarchal society, trying
to assimilate himself with the image of a woman in the way she nurtures and cares for her own children. He does not simply preach,
but unlike the wandering philosophers, he has such calmness, compassion and love for them in which he gives his soul, his being. Si-
multaneously, he is a father, since with his example and sayings, he teaches everyone, individually, to stay away from iniquity and prays
unceasingly. The presentation of the sender as a mother and father of the recipients, brothers of the newborn Church of Thessaloniki,
relates to the call to stay away from harlotry and that everybody will coexist during and after the Second Coming of our Lord.
Translation by: Nikolaos Georgantonis

Streszczenie: W jednym z najstarszych dokumentéw chrzescijanistwa, w bardzo patriarchalnym spoleczenstwie, apostot Pawet zwra-
cajac si¢ do Chrzescijan z pogan, nie waha si¢ upodobni¢ nie tylko do ojca, ale takze kobiety, ktora jako niania dba o wlasne dzieci.
W przeciwienstwie do wedrownych filozoféw, apostot Pawet nie tylko nauczal stowem, lecz i przyktadem swojego zycia ukazywat
tagodno$¢, dobroczynnoé¢ i mitos¢, ofiarowujac swoja dusze i zycie. Metafora matki zwigzana jest miedzy innymi z upomnieniem, aby
unikaé prostytucji i tworzy¢ wspolnote wszystkich w trakcie zycia doczesnego i po Sadzie Ostatecznym.

W najstarszym dokumencie chrzescijanstwa, Pawel mowi do chrzescijan wszystkich narodéw, nie zatrzymuje si¢ na spoleczenstwie pa-
triarchalnym, lecz stara si¢ zasymilowac z obrazem kobiety - piastunki, i tak jak ona karmic i troszczy¢ si¢ o wlasne dzieci. On nie tylko
glosil, ale w przeciwienstwie do wedrujacych filozoféw, miat taki spokdj, wspdtczucie i mitoé¢ do tych ludzi, dla ktérych oddawat swoja
dusze i cale swoje istnienie. Jednocze$nie, ukazuje sie w postaci ojca, poniewaz jego przyklad i stowa, uczyly wszystkich, indywidualnie,
pozostawania z dala od nieprawosci i nieustannej modlitwy. Prezentacja autora listu jako matki i ojca odbiorcéw, braci rodzacego sie
Koéciota w Salonikach, zwigzane jest w zwigzane bylo z wezwaniem do pozostawiania z dala od nierzadu, i sklonienia adresatéw do

zgodnego wspolistnienia we wspdlnocie zaréwno przed, jaki i po drugim przyjsciu naszego Pana.
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Introduction

On the parent-child metaphors/eixéves' in 1 Thess.
with which Paul seeks to bind his “children” to himself
in a special way, focus two studies: (a) T.J. Burke in his A
Socio-Historical Study of Kinship Metaphors in 1 Thessalo-
nians, London 2003 investigates the role of the parents in
the graeco-roman literature and accordingly in the oldest

Sotiris Despotis was born in Athens in 1968. He studied Theology at

the university of Athens. After his postgraduate in Germany (Mainz),
he was awarded a Doctor of Philosophy. The title of his doctoral thesis
was The Heavenly Worship in John’s Revelation, Chapters 4-5. In 2009 he
was elected as Associate Prof. of the Department of Social Theology of
Athens University. His object of research is the Interpretation of New
Testament.
! According to Aristoteles o1y 8¢ kai 1] eikwv peTapopd- Sipéper yip
wikpov- 8tav uév yap eimy «[tov Ayddéa] wg 8¢ Aéwv éndpovaevy, eikwv
éotwy, 6tav 0¢ «Aéwv émdpovoe», UeTaopd- Sik yip T dupw dvdpeiovg
elval, Tpoonydpevaey peTevéykag Aéovra Tov AytAdéa. yprioov 8¢ 1 eikay
Kol €v A6yw, ohrydxis 8¢ mommikov ydp. (Rhet 1406b.20-26- comp.Poet.
21). One of the examples refers to the nurse: kai w¢ Anpoxpdryg eikaoey
100G priTopas Tals TiThoug af 70 Yyopopa katamivovowr TQ o1dAw Té moudie
napaleipovory (1407a.8-10).
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epistle of Paul®. (b) Christine Gerber in her Paulus und
seine ,Kinder" Studien zur Beziehungsmetaphorik der pau-
linischen Briefe (2005%) dedicates the chapter 6 to Paulus

2 As Burke states, the father-son relationship obeys to the hierarchy-

pyramid reason which portrays the first as the object of obedience and
imitation by the second. The father offered love and teaching although
there was a distinction between the tenderness of the nurse and fatherly
love. See also Paul’s Role as ‘Father’ to his Corinthian ‘Children’ in Socio-
Historical Context (1 Cor. 4:14-21). Paul and the Corinthians: Studies on a
Community in Conflict. Essays in Honour of Margaret Thrall. Supplements
to Novum Testamentum, (ed. Trevor J. Burke and J. Keith Elliott). Leiden:
Brill Academic Publishers, 2003 95-113 - Adopted into God’s Family:
Exploring a Pauline Metaphor. New Studies in Biblical Theology 22.
Downers Grove: InterVarsity Press, 2006.-Adopted as Sons: The Missing
Piece in Pauline Soteriology.

*  Beihefte zur Zeitschrift fiir die Neutestamentliche Wissenschaft -
BZNW 136 Berlin-New York: Walter de Gruyter. The history of exegesis
possibly starts with F. Zimmer,I Thess. 2, 3-8 erklirt. Theologische Studien
Herrn ... Professor D. Bernard Weiss zu seinem 70. Geburtstage dargebracht.
Gottingen: Vandenhoeck & Ruprecht, 1897, 248-273. In the greek
bibliography see N. Louvaris, To Oegoalovikéwy A’ 2,1-16 (Epunvevtikiv
Yrouvnua), Ip. Tad 9 (1925) 72-84. 97-110. 395-406. E. Adamitzoglou,
H mepiektikry y\dooa kat ot oupBoliopol Tov anootohkod épyov. Mia
yuvaikeia eppunvevtikn Bewpnon twv otix. A’ Oeo 2, 8.11.17, Kaupdg. Topog
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als Vater und Mutter einer neuen Familie (1 Thes. 2, 7-12.
17-20). Die Bedeutung der Missionare fiir die Gemeinde von
Thessalinoch in der Konstruktion des Briefes’.

In this exposition I will examine (1) the structure of
the Section 2:7b-13 and the rhetoric strategy of Paul, (2) the
meaning and the purpose of the comparison of the apostle
with nurse and father, (3) the behavior of the itinerant phi-
losophers in the graeco-roman world, (4) his intimacy with
Thessalonians in the Makrotext of the epistle and (5) the
reasons for this behavior.

1. Section 2:7b-13

The first part of the 1 Thes. (ch. 1-3)° is divided into
two sections: in the first the crucial time of the election
(1:8) is recalled, in which the receivers were initiated into
Christianity from Paul and his associates (1:4-2:13) and in
the second what has happened from the past to the pres-
ent (2:14-3:13)’. Paul uses domestic pictures like that of the
nurse and the father in the third subunit of the first section,
which (section) has the following structure:

1. 1: 4-8: God’s election and dynamic influence of the
Pauline word. The audience’s ethos (captatio benevo-
lentiae®).

2. 1: 9-10: Content of the Gospel (Return to the living
and true God + Second Coming of his Son whom He
raised from the dead - Jesus, who rescues us from the
coming wrath).

3. 2:1-13: Preacher’s ethos. In this subunit Paul follows
the chiastic structure:

A. 2:1 THE MOMENT OF THE CONVERSION Avroi yip
oidate, &dedgoi, Ty eicodov U@V THV PG VUdS 671 0V

TIUNTIKOG 0TOV opdTIHO Kabnynti A. Adiko, A, EEOXO 4 (1994) 43-59.
M. Koutita-Kaimaki, Ot 6pot ovyyévelag oTig emotolég Tov ATooTtOAOL
Tavhov. Ipaktikd Aiebvovs Emotnuovikod XZvvedpiov. H Oikoyéveia:
Iaddeiw Ocoroyia kou Zbyypovyy Oewpnon (Bépowa 25-28 Iovviov),
Beroia 2009 167-188. For Paul as instructor-paidagogos see A. Bitaskis,
H Awnoudaywynon tov AvBpamov katé tov Améotodo Ilavdo, Diss.
Athens 2005.

4 From the history of exegesis (p. 36-8) it is distinguished B.R. Gaventa,
Apostles as Babes and Nurses in 1 Thessalonians 2:7, Faith and History (FS
P.W. Meyer) J.T. Carol ... (ed.), Atlanta 1990 193-207.

> The second part is exhortation and is divided in sections which start
with ITepi-But concerning (4:9.13; 5:1).

® Reminding the former-beginning status of the audience is a standard
practice in Pauline epistles so as to correct their beliefs and practices
and also to remind them of his apostolic stature. Oddly enough it is not
mentioned the baptism as happens with the eucharist too.

7 This succession of the time is combined with motion in the field of the
space: avTol yop mepl fHudv dnayyédovow omoiav gicodov Eoyouev mpog
VUAG, kal 16 EmeaTpéyate mpog TOV Oeov &o TV eidwAwy, SovAevery Oed
(vt ko GAnOve ko dvapévery Tov Yiov avtod ék T@v 00pavay, b fiyeipey
éx [t@v] vekpdv (1:9-10). The result of this émopogs and the equivalent
mepimatog (4:1) are described in the precedent vers: &g du@v yp &ijynron o
Aéyog o0 Kupiov 00 pévov év f Maxedovig xai [¢v T7]] Axeie, kAL év mavti
10710 1} TOTIC DU@Y 1) TPdG TOV Oov EEediflvbey, dote un ypeiay Exev fuag
Aadeiv 71 (1:8). In the chap. 3 the motion refers to the effort of the apostle to
bridge the distance between him and the Thessalonians.

8 From the 3:10 we conclude that the pistis of the receivers wasn't so
perfect as it supposed in the 1:3.

Kevny yéyovey, AL mpomaBovtes kai OPfprodévtes, kabwg
oidate év Diinmors, émappnoiaodpedu év 10 O® HUv
AaAdjoo Tpog VUi 10 edayyédiov ToD Oeod év moAAD &ydvi.
B. “VERBAL TRANSMISSION” - CHARACTERISTICS
OF PARACLESIS °H yap mapdxdnois qudv ovx ék
nAGvys 008¢ € drabapaiog 006¢ év §0Aw,
C. BEHAVIOR OF THE APOSTLES * &AL & xaBwg
dedoxipdoueda Omo 100 Oeod moTevdijvar 1O
Edayyéhiov, oltws Aadoduev, ovy ws &vOpwmoig
&péorovtes GALG Oed 1@ Soxipdlovti TaG Kapding
nuav.’Olte yap mote v Adyw kodakeing EyeviiOnuey,
kabag oidate, olite év mpopdoer mAeoveting, Oedg
péptug, Colite {nrovvres é& avbpwnwv dééav olite
&’ VU@V otte dr’ GALwv, "Svvduevor év Baper eivau
ws Xpiorod éméorolot.
D. TRANSMISSION OF LIFE AM éyeviOnuev
(v)Amor év péow Du@Y, ws éav Tpoeos OdAmy
100 éavtiic Tékva. POUTWG Opelpduevor DUV,
evdokodpey petadoivar VUiV 00 povov TO
evayyéhiov 100 Oeod ALK kai TGS EqvTAV
Yuxas, 810T1 kyanntol fjuiv éyeviiOnte.
C”'. BEHAVIOR OF THE APOSTLES *Mvnuovevete
yép, &bedpoi, TOV kémoV AUV Kol TOV b)Y Bov- VUKTOG
kol fuépag épyalduevor mpog 1o ui émPapijoai Tive
Du@v éxnpilapev eic uds 10 evayyédiov Toi Oeod.
B'. “VERBAL TRANSMISSION” - CHARACTERIS-
TICS OF PARACLESIS "0peic paptopeg kat 6 Oedg, wg
o0iwg kal Sikailwg Kal APEUTTWS DUV TOIG TLOTEVOVOLY
éyeviiOnuev, "kabdmep oidate, wg €va €kaotov LUV
wg matip Tékva €avtod “mapakalodvteq DHAG Kal
napapvbodpevol kal LapTUPOHEVOL €ig TO TEPLTATELV
uag &fiwg tod Oeod ToD KaloDvTog VUAG i TNV
éavtod Pactleiov kai 6&av.
A'. THE MOMENT OF THE CONVERSION » Kai S
ToDTO Kol NeiG evyaploTodpey @ Oed ddtadeintwe, Ot
naparafovteg Adyov dkofg ap’ Hudv Tod Oeod £8¢Eacbe
o0 A\oyov avBpdmwv dAAd kabwg éotiv dAnOwG Adyov
Oco0, 06 kal évepyeltal £&v DUV TOIG TOTEVOVOLY’.

The first conclusion is that the image of the nurse
who cares for her own children constitutes the heart of the
third subunit which is as well located in the core of the
first section of the entire epistle. This part, distinguished
for its well-done chiastic structure, exposes the status and
personal ethos of the apostles towards the Thessalonians
from the beginning until that time. The question is why
Paul projects by this way his ethos and the one of the Gos-
pel. The answer is essential to decode the meaning and the
intention of the metaphors. From the epilogue of the first
section and principally of the one of the entire epistle, we

? With A he recalls simultaneously the initial praise of his work (1:2) in
which he mentions the work of faith through love (tod épyov 17j¢ mioTews
kol 00 kémov Tis &ydmng vgl. Gal. 5:6) followed by its dispersal. Now
in this second mention he speaks of the work of God’s word within the
audience, as they received God’s word from us (Paul and associates)- map’
#fu@v Tov Ogov. The word of God works within those who continue to
believe (not just those who believed) to which the writer refers in plural
(in you).
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conclude that one of the main targets of the 1 Thes. is the
following: all' the brothers and sisters Thessalonians to
be wholly sanctified and their spirit (higher mental func-
tions), soul (lower mental functions)'' and body preserved
blameless at the coming of the Lord Jesus Christ with all
his saints. This goal however presupposes trust in the word
of Paul and fides/fidelity to his person and his motives.

The confidence by the Thessalonians in him and his word

is according to 3:6 high. For some oliyoyvyovs (feeble-

minded 5:14) however the trust must had been shaken
through the afflictions, his bodily absence, the delay of the

Parousia, the death of some brothers etc. For this reason it

is important for him to strengthen first the bond between

him and his entire audience and then to start the exhor-
tating part with Aotmov ovv, &delgoi, épwTduey Duds Kai
napakaloduev &v kupiw Inood, iva kabws mapelaPete map’

U@V T0 G Ol VUG mepimateiv kol dpéokery Oed, kabwg

kal mepimateite, v mepiooevnte pdAdov (4:1)'2. This is

why Paul follows the strategy of deliberative rhetoric"’
with elements of the epideictic one. He (1) uses captatio
benevolentiae, (2) remindes the Gospel and its energy and

(3) emphasizes the ethos of him (the sender) and his Gos-

pel using as core the Verses v. 7b-8 where he proclaims his

maternal feelings!

The abovementioned conclusions are strengthened by
the linguistic-syntactic analysis of the entire first section
(1:4-2:13):

1. The emphasis to the drastic action (power and en-
ergy) of the verbal message of the apostles despite
the OAiyeis is proved by the frequent use of the fol-
lowing words: (i) the gospel/evayyériov (2:4) sole-
ly/ fquav-our (1:4)/ To Ocod-of God (2:2) which is
object of Aadeiv/knpirrerv and the consequence of
nappnoidleadou v 1@ Oe, (ii) the word - A6yog sole-

10 As the Apostle emphatically states at the end of the epistle, this letter
must be read to all the holy brethren.

" EFE Bruce: 1 and 2 Thessalonians (electronic ed.).Word Biblical
Commentary Vol. 45: Logos Library System; Word Biblical Commentary.
Dallas: Word, Incorporated, ad loc.

12 'We should underline that a lot of the subjects that Paul ascribes to
himself are later advised in the exhortating section: action not out of
uncleanness, work and pray night and day, love of the brothers, dearly
praying without ceasing and rejoicing in spite of the persecutions.

'3 From the abovementioned I believe that the main scopus of the epistle
is paraenetic and refers to the future (Second Parousia), elements which
are the characteristics of deliberative genus. According to Aristoteles
in this genus the Orator must defend his ethos which also happens
with Paul in 1 Thes.: kpioeds éotwv 1 pyropixsj (kai yop TG ovpPovAdg
Kpivovor kai 1] Sikn kpioig é0Tiv), dvdykn un uovov mpog Tov Aéyov 6pav,
Snwg dmodeikTinog otan kal mOTOS, GAAX Kol adTOV OOV TV KAl TOV
KpITHY KOTAOKEVA(Ey- TOAD yap Siapéper mpog miotv, udhiota uev év
10l ovpPovAai, eita ki év Taig dlkaus, T6 Te mOLOY TV Qaiveafau TOV
Aéyovia kol TO TIPS avTOVG Vodaufdvery mws SiakeioBou avTéV, TPOG
0¢ ToUTOIG v KXl avTOl Staxkeipevol TwG TVYXAVWOLY.  TO PEV 0DV TTOIGY
v paiveabar Tov Aéyovra ypnowdtepoy eis &g ovpPovAds éotiv, TO 8¢
Siaxeiofai mws TOV drpoatny €i¢ TéG Sikag: 00 yip TAVTX QaiveTar ilovat
kol wootow, 008’ opyi{opévors kai mpdws €yovary, &AL’ #j TO mapdmay
Erepa 7 kot péyedog Erepar 1@ udv yap @ilodvt mepl o0 moteltan THY
Kkpiow 7 ovK &dikelv fj pip Sokel ddikelv, TQ 0¢ ULoOTVTL TOVVAVTIOV- Kl
10 uév Embupotvtt ki e0éAmdL v, éiv 7] 10 éoduevov 1780, kal Eoeobai
Kol dyafov Eoeobar paivetal, 7@ 8 dmabel fj kai SvoyepaivovTL TOVVAVTiOV
(Rhet 1377b.21 -1378a.5).

ly (1:6)/of the Lord (2:8) and (iii) Iap&xAnais (2:3)
as comfort (apparently because it rescues from the
wrath) and exhortation'. If the meaning of the Gos-
pel is so important, the question'® is why then Paul in
v. 7b-8 desires to transmit not only this but also his
psyche to the recipients. Is the Gospel not sufficient
to strengthen the brothers and sisters at Thessalon-
iki in the present? The core of Pauls’ argumentation
about his ethos, however, refers not only to the past
but to the present and the future as well'®. The same
verb petadovva is used by him in Rom. 1:11 where
he expresses the same wish for communication face to
face. The object, however, is the ydpiopa because the
receivers aren’t familiar with him. Therefore by the
verses 1 Thes. 2:7b-8 he doesnt relativiert the value
of his Gospel but (a) he expresses his extreme love
which isn’ t limited in the orally teaching (which suits
to an apostle of a Kyrios who has died for us 5:10) and
(b) he prepares his audience for the following section
of his epistle which expresses his desire for person-
al communication. In any case the inhalt both of the
pauline Gospel and the psyche was the same: Jesus
Christ and his Spirit.

2. Frequent is also the use of the lexems oidate-know'”
and yiveaOou (1:5-7 [3X]; 2:1.5.7.8.10.14) in the past
tense. The first verb has as subject the Oueig/you and
the second apart from four times (1:6-7; 2:8.14)'® the
apostles and the characteristics of their preaching as
they appeared during their first entry (eicodog 2X) in
the city. Therefore as witnesses to testify the allegations
of Paul are mentioned not only God (v. 2:5b.10) but
also the epistle receivers themselves, who are named
already in 1:4 as @dedgoi fyannuévor vo [Toii] Ocod!
(see also 2:1.9.14)". This means that the author prob-
ably defends himself and his word against derogatory
comments and/or accusations which are emanated not
from insiders but rather from outsiders: either from
the compatriots of Thessalonians (2:14) or generally

!4 This is transcribed in 2:11-12 like this: as you know how we exhorted,
and comforted, and charged every one of you, as a father does his own
children, that you would walk worthy of God. The same kind of words he
uses at the beginning of the exhortation: Aotov [...] We should note that
the Gospel- evayyédiov is not used as terminus technicus, but he uses it
literally as the use of the verb edayyedioacOai-bring good news/ evangelize
(3:6) proves.

15 See Gerber, Paulus und seine ,Kinder 277.

®  The members of the chiasmus, which refer to the past, run
supplementally: B and C express negatively what B’ and C’ declare
positively.

7 M. Crusemann, Die pseudepigraphen Briefe an die Gemeinde in
Thessaloniki: Studien zu ihrer Abfassung und zur judisch-christlichen
Sozialgeschichte, Stuttgart 2010, 130-137.

'8 The subject in these verses is the Thessalonians and the main motif is
the mimesis.

! Paul doesn't hesitate to boost the Thessalonians’ self-confidence in 4:9
also with: But concerning brotherly love you have no need that I should write
to you, for you yourselves are taught by God to love one another and “ad7oi
yap axpifas oidate-For you yourselves know perfectly (5:2). By this way
the apostle shows that he faces the recipients not as immature children but
reliable witnesses who remember and know. Maybe Paul feels that their
self-confidence is a way of resistance to the disgrace of their environment.
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from the Greek environment where Paul declares the
gospel of God®. At any case through the reminding of
these mioteis (proofs/convictions) of the past, he does
strengthen the confidence of these insiders who need
encouragement and identity markers. For this reason
he reminds also in the next section that xai y&p d7e

TIPOG DUAG ey, mpoedéyopey Duiv 61 péddlopev OMi-

PecOai, kabws kai éyévero kai oidate (3:4). The ful-

fillment of a prophecy was a pistis with high impor-

tance in ancient rhetoric?'.
3. The mioteig are strengthened by using negative cause +

(&AAA/but)+ thesis + kabBwc/as:

a. 1:5: For our gospel did not come to you in word only, but
also i) in power, and ii) in the Holy Spirit and iii) in much
mAnpogopia®, as you know what kind of men we were
among you for your sake

b. 2:1-2: our coming to you was not in vain. > But... we were
bold in our God to speak to you the gospel of God in much
conflict

C. 2:3-8: For our exhortation did not come from i) error or
ii) uncleanness, nor was it iii) in deceit. ‘But as we have
been approved by God to be entrusted with the gospel, even
so we speak, not as pleasing men, but God who tests our
hearts.

* For neither at any time did we i) use flatter-
ing words, as you know, nor ii) with a pretext
for greed— God is witness. “Nor did we iii) seek
glory from men, either from you or from others,
when we might have made demands as apostles
of Christ. "But we were gentle among you, just
as a nursing mother cherishes her own children.
8So, affectionately longing for you, we were well
pleased to impart to you not only the gospel of
God, but also our own lives, because you had be-
come dear to us.

The use of negative cause differentiate the apostles and
their message against the teaching of the various itinerant
philosophers who were passing from Thessaloniki self-pro-
moted as doctors of the souls”: the Gospel of the apostles

2 About the “enemies” of Paul in Thessaloniki see J. Galanis, H Ilpwty
Emotoli tov Am. ITavAov mpog Ocooadovikeis, Thessaloniki 1996, 174-175.
The Question of the Exegesis remains the following: The discussion has
revolved in part around the question whether vss- 1-12 are to be understood
as an apology directed to a concrete situation in Thessalonica in the face of
which Paul had to defend himself, or whether the language that seems to
support such a view can be understood in another way. A major statement in
favor of the latter option had been made by vON DOBSCHUTZ, who claimed
that the “apology” reflects the mood of Paul at the time of writing rather
than a strained relationship with the Thessalonians (A.]. Malherbe ‘Gentle
as a Nurse’: The Stoic Background to 1 Thess. II. NovT 12 (1970) 203-217.
203).

2l 'W. Kurz, Hellenistic Rhetoric in the Christological Proof of Luke-Acts,
CBQ 42 (1980) 171-195, 187-188.

22 Ibelieve that this doesn’t mean only the assurance (Heb. 10:22) but has
also the meaning of the abundance of the fruits of the Holy Spirit which
brings xapd despite the sorrows. It has to do with the work of faith, labor of
love, and endurance of hope in our Lord Jesus Christ (1:3). By this way the
message of God works effectively in you believers (2:1).

2 The expression comes from Leveque: «Un médecin de I' ame chez les
Grecs», Revue des Deux Mondes, 1867, 725.

didn’t come in word only (1:5), the entry of them wasn’t
vain (2:1: kevy*; comp. 3:5) while the Paraclese of theirs
didn’t come from i) error ii) uncleanness iii) in deceit. In
2:10 Paul expresses the same things positively: w¢ ooiwg xai
Sikaiws kel GUEUTTTWSG VUiV TOIG moTevovay €yeviOnuev.
With mAévy/error and éxaBapoia/uncleanness Paul prob-
ably means failure in dogma (doctrine about God) for the
first and the interactive failure in ethical conduct for the
second®. With év §0Aw /In deceit’® he refers to the motive
of preaching, that is why it is presented with év/in. AdAog”/
Deceit is linked with the use of i) flattering words ii) greed-
iness and iii) seeking glory from men (2:5-6). While Adyog
kolaxeioag®/flattering words is linked to the previous v.4b
through yap/But, the absence of mAeovedia (something that
God is called upon to testify!)* and of the the desire of glo-
ry are connected with the following phrase: Svvduevor év
Péper®’ elvau g Xpiorod dndéorolor’. Bépog can mean the
financial charge (comp. émpapfioar of v. 2:9; 2Thes. 3:8)
and/or having honor (2 Cor. 4:17). Both of them were ac-
claimed not only by the supposedly philosophers but also
by the legati of Caesar who used also the theme of Angaria
(compulsory service). The agents of the Arisen from Ha-
des, who comes as the True Kyrios from Heaven introduc-
ing his own Kingdom-Imperium and glory, could not only
be supported by other Christians (as stated in 1 Cor. 9; 2
Cor. 11-12 and Luk. 10:7) but they could also acclaim hon-
or/86&a.

2. Paul as a beneficent nurse
and father

Paul culminates his argumentation with &Add& éye-
viOnuev (v)hmor év uéow du@v to support that he select-
ed the completely opposite style of év Bdaper eivau (which
presupposes something/someone that is above us)!*> The
problems with this phrase are the following: a) did the
original text have #mo¢ or vijmog-child according to Nestle
Aland’stext and b) @wg éav Tpo@og O&Any T& éavTijg Tékva

2 About the meaning of kevog see Gerber, Paulus und seine ‘Kinder’ 271
Anm. 81

% As it is showed in Rom. 1-2 (also see Sap. 13-15) for him these two are
interacted.

2 At this point in the Greek text the writer might be engaging in a
wordplay between A\6yog and d6Aog kohakeiag.

¥ <indogerm. del= intent

2 It is related with kn\éw =bewitch, fascinate |/ ké\\w=motivate,
encourage.

¥ < mpogaivw = bring in the light, appear, obvious motiv.

3 The consonants § and p transmit also soundly the elements of SOvayug,
Bor, Pia. See Stamos Karamouzis, To Oeiov kat tepov AApéfntov, Athens
2001 264. 282.

3t The term fdpog/burden connected to demands as apostles of Christ
can refer to glory but also to the financial burden of their support. V.9
states clearly that the term Bdpog-demands in Svvduevor év Bdper elvau wg
Xpiotod &méotolot- we might have made demands as apostles of Christ
mean the burden of their financial support.

32 We have already seen that v. 2:7b-8 constitute the heart of the
argumentation in the entire 2:1-13.
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should be connected with v. 7b* or v. 8** as Nestle Aland’s
text suggests contrary to its own previous edition?
Child-vmo¢® means &vapipos-immature, &epwv-
-imbecile while #jmog (< ancient Hindu api-friend) is the
meek, the content and the good willed”. The form v#mio¢*

B AMG EyeviiOnuey vijmmor €v péow DU WG kv Tpo@og OdAmy Té EavTrg
Téxva. Vulgata: sed facti sumus lenes in medio vestrum tamquam si nutrix
foveat filios suos. MGI (=Peschita Translation by Janet Magiera 2006): ’But
we were meek among you, and as a nurse who loves her children. Luther 45:
sondern wir sind miitterlich gewesen bei euch, gleichwie eine Amme ihrer
Kinder pfleget. The translations come from Bibleworks 7. EBE (= EAAnvikn
Biphikr) Etaupeia/Greek Bible Society 1997): Lati de oag kodakéyaue
noté, omws Eépete, ovTe fpbae e mpooyfuata yi vor kepdicovue K&t
-papTUpdS pa o Oeds. *Ae {nthioaue avBpaomvy Soéa ovTe amd gag ovTe
a6 &Arovg, “av ko pmopotoaue va oag emPapivovue ws améoToror Tov
XpioTov. ATEVavTiag fUaoTAY 0TOPYIKOL 0V TH UNTEPA IOV PPOVTIlel Tor
noudii 6. Ko 1oy 7001 1 €Yvoia pag yio 0aG, WOTE HUAOTAY ETOLUOL Ve
oag dwoovue xi povo o evayyédio Tov Ogol, aAdd kau TV (Sl pag Tn
(i), eme1dy oug ayamionye.

#06 éav 1pogog OdAmy Th Eautiis Tékva, *olTwS Opeipduevor DUV
evdokoDuey petadoivar DUiv o0 uévov 10 edayyédiov To0 Oeod dAAK Kkl
TUG EQVTOY YUYAG, O10TL deyartnTol fuiv éyeviiOnTe..

% According to G. Babiniotis (Aeéikd 116 Néag EAAnvikiis TAwooag,
Athens 22005, 1193) the etymology of Hesychius ve-émog < ve+-émog
= who can’t speak normally (vnmotiog) but also the connection with
Amow= call, isn’t supported by strong arguments. Clement of Alexandria,
Houdaywyds 1.5.19 makes a false etymology too, possibly in his struggle
against those who mocked Christians as foolish: Evratfa émotijont
Sixauov Tij Ipoonyopie ToD vymiov, 811 0VK émi APpSVWY TRTTET! TO VATIIOV:
VRTUTIOC pEV pdp 00TOG, vHmoG 8¢ O VeNmos, WG Fimog O &madéppwy,
olov #jmog vewoti kai mp&og TG TPéNWw yeviuevos. TodTé Tor sapéoTaTe
0 paxdprog Ilavlog dmeonuvato einwv «Svvduevor év Bdper elvar g
Xpiotov dréotodor Eyeviibnuey fjmor v péow VUMV, W &v TpoPos OdAmy
100 équTi]s Tékvar. "Hmiog o0v 6 vijmiog kel tadty pdAdov &tadds, dmaddg
kel amhots kai &Sodog kai dvumdxpitos, i00G THY yvouny kai 6pog: 10 ¢
éomtv &mAéTnTOG Katl dAnOeiog vmbéoTaois. «Eni tiva ydp, onoiv, émpréyw
i} émi 10V Ip&ov Kal Hovyiov;» (Jes. 66:2). TolobTog pdp 0 mapBéviog Adyos,
aradog kel &mdaotog: 810 ko TV mapOEvoy &TaAny voueny Kai Tov maidw
draddgpova kexAijobar £0og, dtadoi 8¢ fueis oi dmaloi mpos melbw Kai
evépyaoTor Ipos kyabwoivyy dyolol Te kol &vemipikTor KaAKOPpoovHvY Kol
okoh6tyT . Also the etymology is unknown.

* As we see in Luke. 10:21 child-vijmog is used opposite to wise/
intelligent, while in Rom. 2:10 the word is used for proselytes. In Gal.
4: 1-3 and Eph. 4: 14 the author calls the receivers juveniles and the
Corinthians (1 Cor. 3:1 see also Heb. 5:12-14) as well during their early
days as Christians especially since they were quarreling: And I, brethren,
could not speak to you as to spiritual people but as to carnal, as to babes in
Christ. ? I fed you with milk and not with solid food; for until now you were
not able to receive it, and even now you are still not able; *or you are still
carnal. For where there are envy, strife, and divisions among you, are you not
carnal and behaving like mere men? Even to this day the young Christian
is a juvenile in mind by standards of faith: When I was a child, I spoke as a
child, I understood as a child, I thought as a child; but when I became a man,
I put away childish things (1 Cor. 13:11). Brethren, do not be children in
understanding; however, in malice be babes, but in understanding be mature
(1 Cor. 14: 20). In any occasion the word child is connected to the lack of
knowledge.

7 See Henry George Liddell - Robert Scott, A Greek-English Lexicon,
http://www.perseus.tufts.edu/hopper/ text?doc=Perseus:text: 1999.04.0057,
ad loc.

*#  There is a strongly attested variant vijmot (“infants”) read by P® X" B
C'D'FGIVY pclatete cops<ede Clem.Al The reading fimot (“gentle”)
is attested by x° A C?* D? ¥* Byz lat's*t cop**<°4d The variation is due either
to haplography or dittography of v. It is the sense that is decisive for fjmot,
although vrjmot is preferred by Nestle-Aland®. Crawford retains vimot
but construes it as vocative, addressed to the Thessalonian Christians. C.
Crawford, “The ‘Tiny’ Problem of 1 Thessalonians 2, 7: The case of the
curious vocative.” Bib 54 (1973) 69-72. See the critic of EF. Bruce, 1 and 2
Thessalonians Logos Library System; Word Biblical Commentary (1998).
Vol. 45. Dallas: Word, Incorporated. (electronic ed.).

is the oldest one yet not the most difficult as we will explain
further. Maybe the reason for its establishment is not just
Dittography but also the following influence of the synoptic
tradition which is visible also in 5:2-3%:

1. The child version in conjunction with the demand
for glory, recalls to the copyists the answer of Jesus in Mark
9:33-37 (= Mt. 18:1-5; Lk. 9:46-48; John 3:3.5; 13:20) on the
way to Passion: *Then He came to Capernaum. And when
He was in the house He asked them, “What was it you disput-
ed among yourselves on the road?” " But they kept silent, for
on the road they had disputed among themselves who would
be the greatest. * And He sat down, called the twelve, and
said to them, “If anyone desires to be first, he shall be last of
all and servant of all.” *° Then He took a little child and set
him in the midst of them. And when He had taken him in His
arms, He said to them, ¥ “Whoever receives one of these little
children in My name receives Me; and whoever receives Me,
receives not Me but Him who sent Me. » A child is present-
ed as the model for the apostles, one being that by society
standards and Jewish Law, is meaningless, immature and
imbecile. Paul did the same with his own disciples*.

2. The seventy apostles in Luke 10:21(Q=Mt. 11:25-
27) cause rejoice to Jesus who thanks the Father because
contrary to the wise and intelligent they are like infants
who receive divine revelations: In that hour Jesus rejoiced in
the Spirit and said, “I thank You, Father, Lord of heaven and
earth, that You have hidden these things from the wise and
prudent and revealed them to babies. Even so, Father, for so
it seemed good in Your sight. Here we have rejoice, thankful-
ness and revelation, elements that we also meet in 1 Thess.

Besides, as Paul presents the figure of the father
and son (which seems to be implied through the use of
amoppavicQévtes” -we were made orphans by being sepa-
rated from you) intertwining to one another, so it is possible
for some copyists that the milk giving nurse/mother* and
child figure also coexist. Then however before v#jmog-child

¥ See Holtzt, Der erste Brief an die Thessalonicher, 215-219.

4 Origenes (Commentarium in evangelium Matthaei lib. 12-17) in
his comment on Mt. 18:10 writes: AAog & &v Aéyor pikpov év TovToig
Aéyeobou 10V Tédelov ovYYpOUEVOS T «O YAp HIKPOTEPOG €V TROLY
Ouiv Omapywy, 00T éoTi péyacy, kal gHoer 6T 6 TATEVDY EQVTOV Kl
<YIVOUEVOG UIUNTRG TOD EXVTOV TATIEWVWOAVTOG UTEp THG TV dvOpdmwy
owTNpiag Kal> Yivpevos VATOG €v uéow mavTwy <TOV> MOTEVOVTWY (K&
&méoTONOG, KAV EMIOKOTIOC 1]) KAl PIVOpEVOG TOLOTTOG «WG &v Tpopds OdAmy
T& EaVTAG TEKVAY, 00TOG éoT1v O Setkviuevos vmo 100 Tnood pikpds kai
&&16v ye 100 TotovToV dyyelov elvar PAémovia TO mpdowmov TOD
Ocod. 10 yap pikpois Aéyew évratba ToG Tedelovg KATX TO «O Yyip
UIKPOTEPOG €V TIROLY DUIV DIdpywy, 00TOG €011 péyag» kal ws 0 Iavlog
elmev 10 «épol 7@ édayioToTépw TAVTWY dyiwy 860N 1 ydpic aliTy» d6&el
uip ovvddery 1@ «8¢ &v okavdalioy Eva T@V pKp@Y TOVTWV» Kol TR
olTws ovk €011 OéAnua éunpoobev 100 mMATPOG pov
ToU év ovpavoig. See also his comment on 15:7: kai IladAog 0¢
WG émOoThpuevog 0 TOV y&p Toto0TWV é0Tiv 1] Pfacideia
TOV oVpav@v, Suviuevos «év Baper eivau ws XpioTod» &mootolrog,
éyévero vimog kal mapanAfoiog 1pop@ admovoy 1o av- TiG maudiov kai
Aarovan Aoyouvs ¢ maudiov Sux 70 maudiov. In his comment on 16:8 he uses
the variant #mog. See Galanis, H Ilpwtn Emiotods] Tov Am. ITavdov mipog
Ocooalovikeic 157.

4 8ppog= deprived,later blind.

A nurse so eager to sacrifice her own life proves that this nurse is also
a mother. The same occurred with the Son, the coming Judge, who died
for us according to 5:10.

42
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there should have been wc¢-like, as there is with the nurse
and father figure. Moreover as Caragounis* proves, the
greek @moppavic0évtes- made orphans may not only refer
to the loss of parents but also to that of children.

For the reasons above, we prefer the word #mo¢ which
also appears in 2 Tim. 2:24-25 as opposite to quarrelsome,
referring to Christian leaders: And a servant of the Lord
must not quarrel but be gentle to all, able to teach, patient,
in humility correcting those who are in opposition, if God
perhaps will grant them repentance, so that they may know
the truth™. But the term #mo¢ does not have the afore-
mentioned meaning in our passage since it is used against
ambition and greediness*. For this reason I don’t agree as
well with A.J. Malherbe® who suggests that the fmotng to
which the writer appeals here, forms a designed contrast to
the harshness (oxAypotng) characteristic of one type of itin-
erant Cynic, who could not distinguish scurrilous reproach
(6verdiouds) from admonition (vovOeoia) and had recourse
to the former when the latter was required (Dio, Oratio 32).

To understand the complete meaning of term fymog we
must investigate its use in Homer where it refers to the ide-
al Leader and the effecthistory (Wirkungsgeschichte) of this
phrase on the following literature. Odyssey states: yaipeTov,
@ koUpw, kai NéoTopu eimeiv- “1f] pip dpoi ye mariyp &g fjmiog
fiev, elog évi Tpoin modeuifouev vieg Ayoudv” (= Greetings
to you, lads, and tell king Nestor this: he was like a gentle
father to me for as long as we Achaioi-Greeks were fighting
in Troy; 15 [0].151 — 153 see I1. 24.770; Od. 2.47. 234; 5.12).
Sthenidas (3 B.C./A.D. 2) in his Ilepi faoideiag notes about
the ideal king: 8i&x TodTo ydp mov pddiota kai vevouiyOou Tov
npdtov Oeov matépa pév Oedv, matépa 8¢ avBpdmwy Auey,
071 fjmog mpo§ mMAVIK T VM aVT@ yevoueve £0Ti, Kai
dueloduevos Tas mpooTaciag ovdémoka voéeTal, 000E
HpKeoTal TQ) TOINTAG UOVOV TTAVTWY yeyovévau, dALd Kai
TPoPeV§ 818&0KANOG TE TWV Kad@Dy mhvTwY Kai vopoOéTag
népuke o émioag (Stob. 4.7.63)". Ephstathius of Thessa-
loniki (c. 1115 - 1195/6) notes in his Yréuvyua-Commen-
tary to the Odyssey: Zyueiwoar §¢ ig 10, «mathp WG #fmog
vy, ki 10 100 Hpodérov, 10, «KapPions uév deondrys,
Kipog 8¢, mathip»®. 6 pév, 1 yademog Av xai OAiywpog
(= littlecaring, careless). 0 8¢, 11 #jmog kai dyab& opiow
éunyavioaro, #jtor Tois ITéponis (1.81-82- See Procopius, De

4 Chrys Caragounis, Did Paul Behave as an Infant or Imbecile, or as a

Gentle Nurse? http://www.chrys-caragounis.com/Studies/Did%20Paul%20
Behave.pdf, 17-18.

4 See also Philo, Dec 1:67; Mos. 1:72. Pseudo-Phocylides Gnom.,
Sententiae 208: Ilouoiv uf) yadénawve teoio’, kAL’ fimog iy

4 Ieoveia in 1 Thes. doesn’ t declare only the gain derived from
financial abuse but from sexual too: 70 u#] vmepfaiverv kai mheovekteiv év
10 TIpdypati 10V &OeAPOV avTOD (4:6).

4 ‘Gentle as a Nurse’: The Stoic Background to 1 Thess. II. NovT 12
(1970) 203-217. By contrast Crates émetipa 00 petd mpiag GAAy petd
x&prrog (Plutarch, Quaestiones Conviviales 632E).

47 See also Aelius Aristides, Ilpo¢ ITAdtwve mepi pntopixiic 45.17:
KOpUPAIOG Y0poU, VAVT@V KUPEPVHTHG, OIPATIWTOV OTPATHYOS, OHuov
PHTWp HyeitaL. TAVTES Pev o0V dpyovTes QUoEL KpeiTTOVG TV DY AVTOIG
&l 0¢ 116 per’ éovoiag kai yapifetou, neibwy, ovxk dvayrdlwy, kal TpoG TQO
owew Ty éavtod TdévoToydletar kai TG émbvpiag TV V9’ AHT@, 0UTOG
€xevog éomv 6 TQ Svri mohitikog ko 6v Ounpog Epn matépar (¢ fjmiov elvar.
% Herod. 3.89

aedificiis 1.1.27-2 1.1.14 Themistius, Ilepi QidavBpwrmiog
16.2.6 -17.a.7).

From the aforementioned quotes we conclude that
#fjmog stands not only for having or showing a mild, kind,
or tender temperament or character but (as betrays its
etymology too) has the connotation of gdepyetikog-be-
neficent (as antonym to mheovéktnc/ev Papel eivar)* too.
Possibly this phrase of Odyssey, which along with Iliad
was the most popular reading in Greco-roman society, had
become some kind of motto for the fundamental virtue of
the leader: acting like a benevolent and beneficient father.
Clement of Rome remarks: O oikTippwv kot mavia kol
evepyetikog Ilatrp éyer omAayyve émi ToiG @ofovuévoug
aOTOV §IiwS Te K&l TPOOHVOG TG Y&kpITAG a0TOD &rodidol
101G Mpooepyouévois avT® amAfj Savoig (I CL 23.1- see Di-
ogn. 7.4).

Paul, the founder and the ‘leader’ of the Thessalonian
church, in his most ancient document does not refer di-
rectly to the scriptures (Old Testament) at all but uses fa-
miliar to the audience’s ears terms drawing upon the greek
literature such as 8d¢Anw or oTéyw (3:1.5) or oaiveaBau (3:3).
Having knowledge of the aforementioned motto, he uses it
because it also corresponds to the distinctive Old Testament
virtue of the Sheppard, npadtnra®. This virtue (meekness-
Ipattne y1n “anvah) which both Moses (Num. 12:3) and
David (Ps. 131:1 Lxx) possessed, doesn’t only signify cour-
teousness in manners but also humility and charity. Jesus
himself fulfilled Zechariah’s prophecy (9:9; Mt.21:5; John
12:15) about the entrance of the meek king to Jerusalem
and blessed the meek as well*. In the Lxx the term meek
stands for the Jewish term Anawim which defines the poor
people of God that many Jewish sects had as model™.

Obviously, Paul associates himself to the Lord as a fa-
ther figure and feels that he embodies the virtue of mpaiityg
which however ‘translates’ for his greek audience with
the word fimog.Yet in this context he portraits himself as
a nurse, not as a father because he wants to present by a
unique way in the ancient literature his extreme love and
care in contrast to those who use flattering speech or had
greedy motives or seek glory from people. Instead of using
the above motto matfp &g fjmog fjev-a gentle father he was,
he creates a new metaphor: #mog wg é&v Tpo@og OdAny
T& EqVTijG TéKva- just as a nursing mother cherishes her
own children. He surpasses Mosses who says: u7j éyw év
yaotpl EXafov mavTa 10V Aaov 10010V 7] Eyw ETeKOV ADTOVG

4 See also Jos. Ap 1:186. Philo, Sac. 1:27.According to Dio, Or. 32, 10.5-9
&l 8" ¢ piléoogor TaiTa IpdTTOVEL KEPSOUG Evere kai 86&NG THG SavT@v,
00 Tj¢ VueTépag weeleing, Tovto 8 10y Sewvdv. Gupotov yap womep el TIG
laTpog émi Kauvov Tag avOpdmovs eioiwv TAG pev owThpias adT®V Kol T7g
Oepameiog dueloete, oTepdvoug 8¢ kai ETaipag Kol pipov avTolS eiopépo.
0" In Esther the two terms interchange: é8ovA#Onv ui 1@ Opdoer Tig
&ovaing énaupduevos, émeikéotepov 8¢ kai petd HmoTyTOG (MPAdTNTOG S*)
el diebdywv ToOG TOV DOTETAYUEVWY GKVUATOVS S1it TAVTOG KATAOTH oKL
Biovg (3:13) kai peréfadey 0 Ocog T mvedpa 100 PaoiAéws eis mpaiThTA
Kol dywvidoog &vemidnoey &mo Tod Gpdvov adTod kol dvédafev adThy émi
TaG dykdAag avtov (5: 1 Lxx).

St “Blessed are the meek, for they shall inherit the earth. (Matt. 5: 5 Psalm
36 [37]: 11). See also Matt. 11: 29-30.

2 Num.12:3; Is. 26:6.; Jo. 4:11; Soph. 3:12; Zach. 9:9; mpaiifupog Prov.
14:30; 16:19; IIpaiityg Ps. 44:5; 89:10- 131:1; Est. 5:1; Sir. 1:27.
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Om Aéyeis por «Aafé adTov €ig 1OV KOATOV OOV WoEl dpa
T10nvog (= nurse™; see Is. 49:23) 1ov OyAdlovta eic iy yijv
v dpooag Tois matpdoy avT@v»- Did I conceive this en-
tire people? Did I give birth to them, that you should say to
me, ‘Carry them in your bosom, as a nurse carries a sucking
child, to the land that you promised on oath to their ances-
tors?” (Num. 11:12%). At the same time he imitates God,
who in Isaiah 49:14-16 (a chapter that has deeply affected
Paul’s psychology Gal. 1:15) presents himself as a nursing
woman who doesn’t forget her child and saves Israel with
her compassion.

What is strange is the fact that Paul feels nursing love
not for the chosen people of Israel (who accuses with hard
words in the next paragraph) but for the Gentiles who now
populate the Church and are carried by the Apostle to the
Imperium of God the Father. He acts as a tpo@dg-nurse who
OdAmei- cares especially for her own children®. I believe that
he uses the word 1po@d¢™ and not uyrépa’ because the em-
phasis in this context is not on the birth*® but on the Gospel
which didn’t come év Adyw povov, &AA& kai év Suviper kai

3 In 2 Kgs 10:1 110nvis is the foster-father.

* Comp. Ex. 34:6.

3 J. Chrysostom comments: Q¢ é&v 1po¢og, ¢noi, OdAny & éavtig
rékva. OUtw del Tov diddokadov elvau. Miy 1} Tpogog kodaxevel, va 86&ns
TOXY; Ui XPHUATE KITel Tapd TV Taidwy TOV WiKp@v; U Papeia avToIG
éom1 Kol QopTiKh; 0vyl udAov T@v unTépwy eioi mpoonveis; EvratOu Ty
pihoaropyiav Seikvvory (PG. 62.402). According to Gerber, die Phrase
WG é&v Tpoog OdAmy T& éavtiis Tékvar ist wortlich bestens zu iibersetzen:
~wie eine Amme ihre leiblichen Kinder hegt. Der Absender vergleicht sich
mit einer Amme, die sich als Mutter um ihre leiblichen Kinder kiimmert
ohne dafiir Geld zunehmen. Die argumentative Valenz des Vergleichs
liegt darin, den Unterhaltsverzicht der Missionare bei ihrem Aufenthalt
in Thessalonica durchsichtig zu machen auf die sich in ihm ausdriickende
»miitterliche” Hingabe an die Gemeinde (Paulus und seine ,Kinder 277).
From the metapher xai w¢ Anuokpdrng eikaoey To0G priTopag Tais TiTONIG
al 70 YyauLopa katanivovoal 1@ oiddw T naudia tapaleipovory (Arist.,
Rhet. 1407a.8-10) but also from the urging of the Pseudo-Plutarch to
the mothers to feed themselves their own babies (see next footnote), we
conclude that the main characteristic of the behavior of the nurse to the
‘other” children was that they showed vmofolipaiav kai mapéyypantov
evvoiav. They problem also wasn’t only that they became salary for their
services, but didn’t show real love, which in contrast is the characteristic of
Paul, who continues with the phrase oditwg dueipduevor...

% From the Patristic Lexicon of Lambe results that not only the rabbis but
also the church Fathers avoid to characterize themselves as Tpo@og.

57 Pseudo-Plutarch in ITepi Iaidwv Aywyfic notes: Ilepi 8¢ tpogiis
&xbuevov &v el Aéyerv. el 06, W éyw &v Qainy, avTG TAG UNTéPAG T
TéERVOL TPEPELY KAl TOVTOIS TOVG UaoTOVG UTéyery- oUUmaBéTTepdy Te yop
Opéyovar kai Sk mheiovog émpeleias, we &v Evobey kai 10 O Aeyduevoy
& oviywy dyandoar Té Tékva. af it ¢ Kl ai Tpool TV elivoiay
vmofohpaiay kai mapéyypamtov Eyovow, dte potov pilovoar. dnAol 8¢
Kl 1] QUG 01 Sl TaG PUnTéparg & yeyevvikaoty ad s Tithever ko Tpéperv:
Siix yap T0070 MAVTI (D TEKOVTL THY €k TOD YHAAKTOG TPOQPIV EYOPHYNOTE.
oogov & dpa ki 1 mpdvora SitTovs Evébnke Tals yuvaudi TovG paoTOUS,
va, k& el Sidvpa Tékotey, SITTAG Eyolev TAG TG TPOPTS TTNYAS. ywpic 8¢
TOUTWY €0VOUOTEPAL TOIG TEKVOLG YiyvorvT’ &v Kol QIANTIKAOTEPAL KAl pdk
AP 00K &elkdTWG: 1] OLVVTPOPIR Yip DoTEp EMTOVIOV 0TI THG EVVOING. Kavl
yap 16 Onpioe @V oVVIPEPOUEVWY TTOOTIWUEVX TADTR TOBODVTX PaiveTau.
uhiota pév ovv Smep Epny avTAG TEIPATEOY T TEKVA TPEQELY TAG UNTEPAG:
el & &p’ advvdrtws Eyoiey i Si odpartog dobéveiav (yévorto yip &v i kal
T0100T0V) Fj TIPOG ETépwv Tékvwy omevdovonl yéveary, dALL Td¢ ye TiTOag
Kol TPoPoVG 0V T&G TUYoDOAG GAN’ WG Evi pdAioTa omovdaiog dokipaotéoy
éoti. In the PLond 951 we read: 70 Bpégog éxétw Tpogov. éyw ovk émTpénw
i Quyatpi pov OyAderv.

% Paul as father/mother isn’t contrasted with other instructors in Christ
asin 1Co 4:15; Gal. 4:19.

&v Ivedpar Ayiw kai év mAypogopia moAAf* (1:5). Also it
functioned as # 7po@#® - the milk to the newborn. With
OdAnw (which originally means to heat)® possibly is im-
plied the transmission especially of the Holy Spirit which
in 5:19 is pictured as fire®®. At the same time just like a
mother he longs his own children and can’t bear being apart
from them: So being affectionately desirous of you, we will
to impart unto you, not the gospel of God only, but also our
own souls, because you were dear unto us (2:8). In the direct
future he wants (e0dokei) not only to feed them with the
Gospel but also to offer his psyche/existence® which is a
characteristic particularly of the mother as Plutarch proves
in his ITepi 7] €ic & Eyyova pidooTopyiag (De amore pro-
lis)*. In this sense he differentiates himself absolutely from
the itinerant philosophers and functions xat” eikdva of his
Lord who died for us (5:10)%.

Based on what has been said, we interpret 2:7b-8
as follows: A& éyeviOnuev fimor év péow Vpdv wg éxv
Tp0@0¢ OdAmy T& EavTii Tékvar. *OUTWG OpelpSpevor DUV,
evdoxovuev petadovvar Ouiv o0 povov 10 Edayyédiov Tod
Oeod &AL Kkl TAG EavT@V Yuxds, S10TI dyamytol Auiv
éyevnOnTe®.- But we were gentle and beneficent among you,
like a nurse tenderly caring for her own children. So deeply
do we care for you that we are determined to offer to you
not only the gospel of God but also our own selves, because
you have become very dear to us.

39 Perhaps the mAnpogopia oAy (1) is connected with 700 épyov 17g

nioTews Kal 100 KOOV TG &ydnns kai TAG vmouoviis tr¢ éAmidog To
Kupiov fuav Tnood Xpiotod éunpootey 100 Ocod kai matpog Audv ((1:3).

0 See Dt. 22:6: éiv 8¢ ouvavTIionG Vool SpVvEwY TIPO TIPOTWTIOV 0OV €V
7] 0@ 7 émi mavi SévOpet #j émi TiG YA veooools f Woi¢ kai 1 utnp OdAmy
7l TOV vEOoo@Y 1) €Ml TV W@V 00 Afuyn THY UNTEPX UETX TV TEKVWY.

¢l About the modern translation of this verb in 2:7c see Gerber, Paulus
und seine ‘Kinder’ 285 Anm. 142. See also her critic to K.P. Dornfried (The
Cults of Thessalonica and the Thessalonian Correspondence, NTS 31
(1985) 336-356) who relates this verse with the cult of Dionysos and the
Nyphs who functioned as nurses (p. 293).

02 Q4w = to be or become warm (so it is used by Philo), to hatch, to
cherish, comfort, consulate (Eph 5:29). According to Babiniotis, Ae&ixé 740
etymologically it is connected with the adj. Badvkpog Oepuds, pAéywy.

© The 8td6veu THv yuy#v is used in Sir.7:20 for the service of the slaves.
See also Jos., Ant. 2.144 (to sustain our lives by grain).

4 496.D-496E: dAA& 10 @ioer piddoTopyov Exaumnte Kol fyev- Tt Oeput)
Kol S1dyns kel kpadavouévy Toig mévors ovy Vmepéfn 10 vimov ovd’
Epuyev, &AL émeatpdon kal mpooepeidiaoe kai aveileto kai Homdoato,
undév oL Kapmovuévy undé xprowov &AL’ émmévws ki Tadaumbpws
dvadeyouévy, 1@V onapydvwy épetmiors OdAmovoa kal yiyovow, kal movw
névov éx vuktog 00v ued” fuépav (Tr. adesp. 7). Comp. IapapvOnTicds
609F [6]: Tig ¢ moAdég Opduev untépas, 6tav vm’ dAAwv T moudio
kabapbii xai yavwdfj, kabdmep mafyvia AauPavoions eis xelpag, et
amobavovtwy éxyeouévag eic kevov kal &ydpiotov mévbog, ovy Om
evvoiag (eVAGyiaTov yip edvoia ki Kaddv), GALX pikp@ 160 Quotk@ mdbet
TOAD ovyKepavviuevoy 10 mpog keviy 86éav dypia moiel kol pavikd Kol
Svoebilaota <Tée> VO,

95 It comes as a surprise that even at this point he does not refer to the
Cross at all, the climax of sacrificing love. Is it possible because it was
an abomination for the enemies of the Thessalonians’ Church? Did he
hesitate to link faith to scandal in his first epistle? It is well known that in
the future he will emphasize the significance of the Cross, mocking human
wisdom and logic with it.

% For opetpopevol (“ardently desiring”) a number of minuscules read
the classical ipetpopevor, which has ths same meaning. See Ps. 62:2
(Symm.) Job 3:21 (Lxx).

7 . Byz.: yeyévnobe.
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The following two things are impressive: a) while
past tenses dominate in this context, here the present
tense is used®. The o¥Tws ouetpduevor Vu@wv evdoxoiuey
peTadodvau is linguistish and stylistish parallel to 2:17-18
which prefaces the second subunit (2:14-3:13) and de-
scribes the efforts of Paul personally (2:18: éyw 0 ITadAog)
to bridge the local gab between him and his audience
from the past to the present, expressing the wish to meet
face to face with them in Thessaloniki in the near future:
nueic 8¢, &dedpoi, amopeaviolévtes &g’ VU@V TPOG Kapov
WPAG, TPOOWTIW 0V KAPJIQ, TTEPIOTOTEPWS EOTOVOXOAUEY TO
Tpéowmoy VUV ideiv év moAAfj émbupia [...] Tic yap U@y
EATIG 7 xap& Fj oTépavog KavyHoews- 7 olxl kel UUEIG-
EumpoaOev 100 Kvpiov fudv Tnood év 1jj adtod Iapovoia;
Yueic yap éote 17 66&a Hu@v kai 1 yapd (2:17.19-20; comp.
Phil. 4:1)%. J. Chrysostom, who has studied rhetoric by Li-
banius, doesn't hesitate to characterize the language of Paul
in this passage as erotic and maternal: Epduevog pép fjv
pavikds 16 kal dxdlextos, kai dxaptépnTog i @idiay.
«A10 nOeroapey éAOeiv mpog Duds». Omep éotiv dydmyg.
Kairor ye évtadOa o0deuiav Etépav ypeiav gnoiv, &AL iva
idwuev vpag. [...] Tic yap éoty fuiv, pnoiv, éAmig, ij xape,
fj oTéPavos kavyfoews Apa EmywdOKeETE T& PHUNTR
povaik@v 6via mavv Siabepparvouévwy Tois emA&yyvorg,
Kol mpog mardie pukpe Siadeyopévwv; «Kai otépavog,
onai, kavyroewsy. OV yap fipker 70 oTépavos dvopa Seiéa
™y Aaumpétnte, &AA& mpooédnke kai, «Kavyroews».
IIéon¢ nvpaoews ToiTo; OvK &v moTE PijTHp, 0VOE TIATHP,
&l ye opod ovvijAOov, kai ToV éavT@v dvepifavto wé6ov,
AévviiOnoay deilui icoppomov dvra 1@ Iaddw 10V EqvT@Y
m66ov (PG. 62.409). That means that the expression of the
maternal feelings of Paul isn’t limited in v. 7b-8 but it is ex-
tended in v. 17-187.

b) The reason why Paul desires to impart his life to the
Thessalonians is not because he has begotten them through
the gospel (1 Kor. 4:13) but because they have become very
dear to the apostles. Using you have become, he turns back
to the most crucial moment in the past and stresses their
(the Thessalonian’s) contribution to his abundant sacrific-
ing love. The beloved children of God became Paul’s dear
children, apparently by the way they responded to his
preaching.

Finally in v. 10-12, where the ethos of the apostles is
positively portrayed (that is without the negative pronouns
of 2:3), Paul presents himself not as a mother who is respon-
sible particularly for the first years of the human existence
but as a father”! who undertakes according to Plutarch’s De

% In some manuscripts the tense is “corrected’, that is turned back to

past tense.

% “Ev moAAjj émbuuie is synonym with dueipdpevor duv. The phrase tig
yap fudv AT ) yapd fj oTépavos kavyroews- [...] Dueic ydp éote 17 868
AUV kol 1] yapd corresponds to 81étt dyamntoi fuiv Eyeviinte. According
to Plutarch 480.C.2-5 otite yap @ildAoyog matip olitws olite PiAdTipog
oUTe PAoxphuaTog yépovey ws PIAGTERVOG.

7 About the modern exegetes who consider that the Parents-Children
metaphor continues in 2:17-20 see Gerber, Paulus und seine ‘Kinder’ 314
Anm. 287.

"I He has already done so by stating himself as an example to them in 1:6.

amore prolis the dvatpogyn (= upbriging)’: You are witness-
es, and God also, how devoutly (referring to faith in God)
and justly (referring to the relationship with other people)
and blamelessly (refers to the way they conducted) we be-
haved ourselves among you who believe; "'as you know how
we (i) exhorted, and (ii) comforted, and (iii) charged every
one of you (mapaxalovvres Duds kol mapapvOoiuevor Kol
paptvpduevor), as a father does his own children, “that you
would walk worthy of God who calls you into His own king-
dom and glory”. According to Gerber the ethical exhortation
of the children was a Jewish custom par excellence™. 1 believe
that the instruction was as well a custom for the Greek low
classes (to which belong the recipients of the epistle) who
didn’t have the financial opportunity (the tyche according
to Pseudo-Plutarch, Ilepi Iaidwv Aywyfis 8e) to employ a
paidagogos. According to Burke in this verse Paul is employ-
ing a metaphor of unambiguous superiority”. The meaning
however of a metaphor is also given from the context: Paul
focuses here on his personal relationship with each one of his
receivers while he emphasizes that his exhortation and en-
couragement didn’t aim to his own glory but that is worthy
of God’s call to His Kingdom-Imperium and His Kabod/
Glory’. The verb mapakarodvres vpdc in combination with
kol apapvOovuevor (which in 5:14 refers to dAryoydyovg)
77, which are used also in the paraenetic section of 1Thes.”
(and by this verse the audience is prepared for this), don't
declare the superiority (as it happens with mapayyélopev 2
Thes. 3:6) but according to Chrysostom the d&rvgov of the
apostle” and his love and his care for people who need con-

72 See Gerber, Paulus und seine ,Kinder* 307.

B kabdmep oidate, WG Eva EKaoTOV VUDV @G TATHP TEKVA EQVTOD
apaKadovvres Duds kol mapoauvfovuevor kal papTupduevor i TO
TEPITATENY DUAG &éiwg T00 Ocod TOD KANOTVTOG VUG el THV €quToD
Pagideiay kai S6&av.

™ Paulus und seine ‘Kinder’ 304.

> A Socio-Historical Study of Kinship Metaphors in 1 Thessalonians 67.

76 J. Chrysostomus comments: AvwTépw 10 T7j¢ &vaoTpo@iis eindv, éviaifo
70 TG &y&mng noiv- 6 kol u&Adov fv #j 1ijs mpootaciag. Kai 100 drogov
70 eipnuévov (PG 62.407). See also Hesychius Lexicogr., Lexicon (IT—{).
(A.D. 5/6) (894.) mapnyopel- napakalel, mapapvdei(tal). Lexicon
Vindobonense, (A.D. 14) napakadd avti 100 kabikerevw. A1 &viog-
kol Mevélews mapakad@v &nijAOev dmpaxtog. kai &Adayod 6 a0 TOG-
TO UEV TIPAOTOV IAPEKXAOVY QVTRY TIKTEW HOVYT. Kl TApAKAAD &vTi TOD
kaBédkw. Ao vk iav o napakadoiuai oe TpavUATOS €i¢ Apetov mdyoy.
kal EVpimidn - napaxaldel § éxeibev av Avmy 11¢ &AAN. kol mapakadd
70 mapapvBodpal.

7 Together with paptvpduevor they build a climactic trias. MapTvpduevor
is used to underline the fact that the Kerygma which rescues us from the
coming wrath is not a simple consolation but it has the characteristics of
paptopia- certification.

o Aowmov o0y, &dedpol, épwTduey VudS kal mapakalovuey év kupiw
Tyood, iva kabws mapeddfete map’ AUV 10 DG Sl VUAS TEPITATETV
kai dpéokerv Oe@, kabws kai mepimateite, iva mepiooevnTe pdAdov. (4:1)
TMapakaroduey 8¢ Duds, ddedoi, vovbeteite TovG dTdKkTOVG, TapacpvOeiode
1006 Shiyoyiiyovs, dvréyeote v dobevav, pakpobuueite mpog mAvVTAS.
(5:14). See the comments of the Fathers to this verse: Evtaofa mpog Tovg
dpyovrag diadéyetar- uny an’ éovaiag, gnail, undé avbadeiag émmnAirrete,
&AL peti vovBeoiag: 0 pap avoTnpos kel Ameyvwkws Eavtoy, Gpacitepog
PIVETOU KATAPPOVAY Kkl EMTANTTOUEVOG- Siik ToUTO 7] vovBeoiq xphy 1OV
kataokevale 10 gdpuakov. Catena in epistulam i ad Thessalonicenses
(typus Parisinus) (e cod. Coislin. 204).

" PG. 62.406.6-407.9: Avwtépw 10 TAi¢ dvaotpogiis ein@v, éviaiba 10
T7jG Gydnns enoiv- 6 kel pd@Adov fv 1 17¢ mpootaciog. Kai 100 &rigov 10
eipyuévov. «Q¢ matip Tékva éavtod..». Ote elme, «Kai SiapapTupouevor,
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solation before the coming of the Opyrn and instruction how
they must mepimmateiv and dyilerv themselves so as to be
eternally with Kyrios in his own Kingdom (5:14). We have
also seen that the maternal element dominates in the the
periscopes which frame this vers.

It is clear that in the passage of 1 Thes. dominant is the
authority of God while in the second the one of the sender.
Paul’s word in 1Thes.2 was not accepted because the receiv-
ers have recognized in the word of Paul the logos of God
who in the passage 2:1-13 is mentioned 12 times!: Kai du
T00TO Ketl 1jpeic evyapioTolpey 170 O &biadeintws, OT1
napadafovres Adyov dxoijc map’ Hu@v To0 Ocod é5éEaobe
00 A6yov &vOpdnwv &AL kabw¢ éoTiv &Anbag Adyov Oeod,
0¢ kai évepyeitar év Ouiv Toi¢ motevovory (2:13). Note that
at the beginning of the exhortation the apostle will remark:
oidarte yap Tivag mapayyediog édoxapey vuiv ik 00 Kvpiov
Tnood (4:2) [...] Toryapodv 6 &Bet@v ovk dvOpwmov &Oetel
&AL 70V Ocov TOV [kai] 8100vTa TO IIveDpa avTOD TO Ayrov
&i¢ Dpag (4:8).%

We conclude that the image of the mother/nurse and
her beneficency-love (which stand in the core of the chias-
mus in 2:1-12 but also in the prologue of the section 2:13-
3:13) is called upon to show that Paul and his own assis-
tants constantly yearn to impart the Thessalonians their
own lives (and not only verbal admonitions), while the im-
age of the father is used especially for the personal teach-
ing in the past and comforting facing the Parousia of Jesus.
Both express the opposite of seeking glory and profit and
simultaneously the unique ethos of Paul and his Paraclese
which aims at being sanctified entirely; and may your spirit
and soul and body be preserved complete, without blame at
the coming of our Lord Jesus Christ (5:23).

3. Paul’s intimacy with the
audience in Context

Here we will show how Paul presents himself as father
in 1 Thess. context: A. The author does not accompany his
name neither with dnéotodog-apostle nor with doddog-serv-
ant. Apparently he wants them to feel comfortable with him
(through avoiding the agitation that accompanies heavy
duty titles) and his close attendants that accompanied him
in his first travel to the West. He experiences the same af-
flictions with them and in the epilogue he requests for their
prayers (5:25). At this point paradoxically are lacking the
personal greetings of Paul and his associates.

B. He and his companions address 77j éxxAnoig
Oeooalovikéwy év Oed Iatpi kai kvpiw Tnood XpioTd
Xopis ouiv kai eiphvy®. God is called Father® and Jesus

16TE TATEPWY PéuvnTau, Setcvig 611 Ei kal Siepaptupdpeda, kA ToiTo 0d
090dp@g, GAL’ w¢ matépeg.

% He is not referred to as Father while the following imitation does not
refer to Paul but the churches in Judea.

81 In 2:14 he speaks of the churches of God which are in Judea in Christ
Jesus. Luke simply calls them EAAnvec/EAAnvideg-Greeks (Act. 18:4)

8 According to E Graf (Zeus DDD 934-936) the Homeric and later

Christ, the Lord perhaps in opposition to Zeus and the
emperor (10v matépa matpidos kai kipio Res Gestae Divi
Augusti 37). The living and true God (1:9) is Father par ex-
cellence because he has Son who has died for us (5:10) but
God has raised him from the dead (1:10). As it is under-
lined in the Praise which introduces and concludes the first
part of the epistle (1:3; 3:13), God is Father of all the Chris-
tians (fju@v) so as Jesus is the Lord of us, because of the
election®. Furthermore he has a special relationship with
Paul and the other apostles of Jesus Christ (3:11) who are
called ovvepyoi 100 Ocot év 10 evayyeriw Tod XpioTod (3:2)
since they have been approved and are tested (2:8)*. This
God will rescue us who await patiently His Second Com-
ing from the coming wrath (1:10). All the believers, the be-
loved of this Father, who have been orphans away from their
compatriots and their families (2:14-17), although they are
likely coming from the lower classes of the society, consti-
tute the Ecclesia of the Thessalonians (1:1) with a different
noAitevpa from the equivalent politico-religious institution
in the same city®. They are Ecclesia in God the Father and
the Lord Jesus Christ which (phrase) Paul does not typical-

epithet pater is closely paralleled by Roman Iu-piter and Indian Dyaus pitar:
his role as father must be already IE, not in a theogonical or anthropogonical
sense (regardless of the frequent epic formula “Zeus, falher of men and
gods”), but as the Homeric variant Zeus anax, “Lord Zeus”, proves, as
having (he power of a father in a patriarchal system. This role, which implies
unrestricted power as well as its control by father-like benignity, continues as
the fundamental role of Zeus in all antiquity and finds expression also in the
standard iconography of a bearded but powerful man (934). In the biblical
tradition in spite of the popularity of the epithet ‘Father’ in personal names,
the epithet is not common in the texts. God can be addressed as ‘My/Our
Father’ (Jer 3:4.19; Isa 63:16; 64:7[8]| and can be characterized as a father/
creator, with Israel as his son/children (Exod 4:22; Deut 14:1; 32:6.18; Hos
2:1 [1:10]; 11:1; Isa 1:2; 45:10-12; Jer 31:9; Mai 1:6; 2:10; cf. Mum 11:12;
Ps 68:6[5]). Another illustration is Jeremiahs accusation that some people
address a piece of wood with “You are my father”, or a bit of stone with “You
gave birth to me” (Jer 2:27), using language that should be reserved for God
only. In the texts, God is also identified as ‘like a father’ (Ps 103:13; Prov
3:12), and, in keeping with the parental model, even as a -mother (Isa 42:14;
45:10; 49:15; 66:13), but various other metaphors are more frequently used.
As father’, the emphasis is on God as protective and compassionate, Israel
was reluctant to describe God as a physical father, except in an ultimate
sense. In particular, God is described as father of the Davidic king (2 Sam
7:14; 1 Chr 28:6; Pss 2:7: 89:27-28(26-27); Isa 9:5[6|), who in turn may have
the title ‘Eternal Father’ (Isa 9:5(6]). The emphasis, however, is on sonship
via adoption: “This day have I given birth to you” (Ps 2:7). [...] In the NT the
conception remains basically the same, but with well over 200 occurrences—
more than 120 in the Johannine corpus alone—the epithet ‘Falher’ virtually
explodes in popularity. While remaining primarily an epithet, ‘Father’ is also
used in direct address to God. The use of this title in the Aramaic-speaking
circles of the early Christian community is retained in the double invocation
“Abba. Father” in a Gethsemane prayer by Jesus (Mark 14:36) and in the
Spirit cry, cited by Paul (Rom 8:15; Gal 4:6).See H.B. Huffmon, Father,
DDD 236-238.

8 1:3-4 gumpoobtev 100 Oeod kol TATPOG HUWY, €idoTEG, ALl
fyannuévor V1o [tod] Oeod, v ékdoynv Du@v. They exercise the three
virtues (faith, love, hope) with work, labor and patience (1: 3). Of course
given that Paul refers to what is lacking in their faith (3:10) while he
devotes a whole section of the epistle’s exhortating part to brotherly love
(4: 9.10), one might say that what is said in 1 Thess.1:3 is used within a
captatio benevolaentiae framework.

¥ kabwg dedokipdopeba Oo Tod Oeod moTevdijvar 10 edayyédiov, oiTws
Aadoduey, ovy @ avBpdmoig dpéorovtes dALk Oe@ 1@ Sokipdlovtr Tig
kapdioag quav (2:4)

8 They aren’t a voluntary association (a thiasos of one God or a colle-
giums) with cultic, professional or funeral purposes.
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ly use for the opening of an epistle®. This (in...) could be
linked to the church (1:1b) but also to Grace to you®” and
peace-shalom®. The Christians of Thessaloniki (who are
not called in this epistle saints) constitute a Church, like
the Hebrew Qahal and the Greek Ecclesia, because of the
two Divine Persona¢’s initiative (exAoy# v.4 KAfon v. 12b)
to offer Grace (forgiveness of sins-amnestie) and Peace,
one of different quality from that of Pax Romana whose
peace is fragile and susceptible to an end as he proclaims
in 5:1. Ev-in could not only mean the medium, but also
the place where the Church is existing and functioning as
an entity-a family (comp. 2:14), especially since Paul al-
ready experiences being in the presence of God through
prayer (1:3; 3:9). Through the final coming of Jesus and the
raising of the dead, all Christian will be always g0v Kvpiw
(4:17; 5:9-10: 671 00k €0eT0 NUAG 0 Oeog €ig opynYy GAAK €ig
nepimoinow owtnpiog i To0 Kvpiov fudv Tnood Xpiotod
100 &moBavovios UmEp HU@Y, iva eite ypnyopduev eite
kabebdwpev &ua ovv adT® {jowuev). For this reason we
must care for our sanctification (4:3) 81611 éxdixog Kvpiog
(4:6).

C. At the introductory Praise, the part that responds
to Grace and covers three chapters®, the words always and
without ceasing about the Eucharist (thanksgiving) refer to
all the holy brethren in the church® and this is emphasized
in the epilogue too: Greet all the brethren with a holy kiss.
I charge you by the Lord that this epistle be read to all the
holy brethren® (5:27). What is also obvious is Paul’s aim to
maintain the feeling of connection between #jueic-we and
all the vueig-you by and large. For now this connection is
accomplished through the mention in prayer, the Thessa-
lonians and their work of faith, labor of love, and patience of
hope (1:2.3)*.

D. In this frame, Paul, who in v. 2:18 through éyw dis-

8 Comp. 2:14: Oueis yap pipntoi EyeviOnte, &0eAol, TV éxkAnoidv T00
Oeoi @V 0vowv év 1ij Tovdaia €v Xpiotd Tnoot; 1Co 1:2-3: 1] ékkAnoia
100 Oe00 T1j 0oy év KopivBw [...] Xapig vuiv kai eipiivy &no Oeod Iatpog
nuv kai Kvpiov Tnoot Xpiotod.

8 Instead of the usual Hebrew &leog-mercy (Gal. 6: 16) and yaiperv-
Greetings (James 1: 1). The two last elements (grace and peace) are usually
found in other epistles as coming from God our Father and the Lord Jesus
Christ. 5:28:'H ydpig 100 kvpiov fu@v Inood Xpiotod ped’ vuav.

8 The same problem does exist in 1 Thes. with xkaBwg oidate olo
éyeviiOnuev [év] vuiv 81° vuag (1:5¢) which can be read with the
previous but also the following vers.According to Aristoteles dAwg 0¢
Oel edavdyvwatov elvau 10 yeypauuévov kal ebppaotov Eotiv ¢ 70 aUTé-
Smep oi moAdoi ovvdeapor otk Exovary, 008 & un pédiov Siaatibal, domep
10 Hpaxeirov. 1& yap Hpaxeirov Siwatibou Epyov Six 10 &dnlov elvau
TOTépw TPOoKELTOU, TGO VoTEPOY ij TQ TIPOTEPOY, 0lOV €V Tf] dpXi] AVTH] TOD
ovyypdupatos (1407b16). Comp. Byz.: Xdpig duiv kai eipivy &md Oeod
TaTPOG AUV kal kvpiov Tnood Xpiotod.

¥ Comp. 5: 17: &diaxdeimtws mpooelyeote/ év mavTi ebyapioreite.

% 1:2: Edyapiotoipey 7 Oed mdvToTe mIEPl MAVTWY DUDY.

' Reidar Aasgaard, My Beloved Brothers and Sisters. Christian
Siblingship in Paul. T&T Clark International. London-New York 2004. Ph.
Harland, Familial Dimensions of Group Identity: ‘Brothers’ (AAEADOI)
in Associations of the Greek East, Journal of Biblical Literature 124 (2005)
491-513. -“Familial Dimensions of Group Identity (II): ‘Mothers’ and
‘Fathers’ in Associations and Synagogues of the Greek World,” Journal
for the Study of Judaism in the Persian, Hellenistic, and Roman Period 38
(2007) 57-79. http://www.philipharland.com/publications.html.

2 At closure he will ask of them: Brethren, pray for us (5:25).

tinguishes himself from his associates, devotes the second
half of the first part of his epistle to underline his attempts
from the past to present to maintain personal - bodily com-
munion with the Thessalonians. Satan®* however blocked
his way. Mnxén oréywv (< otéyw = no longer endure it [=
the fact that he had not communion with the Thess.]*") as he
states twice, he did not hesitate to be left alone, sending his
brother, Timothy®. Paul considers the return of Timothy
who brings news of the faith and love of the Thessalonians
as well as the fact that they remember and long to see him,
as a Gospel: But now that Timothy has now come to us from
you, and brought us good news of your i) faith and ii) love,
and that iii) you always have good remembrance of us, great-
ly desiring to see us, as we also to see you (3:6). These good
news that Timothy brings soothes Paul and gives him life.
At the end of the first part of his epistle, Paul continues to
wish: now may our God and Father himself and our Lord
Jesus direct our way to you (3:11) so that three goals may
be accomplished: a) restoring whatever is lacking in their
faith, b) the increase and abound in love for one another
and for all ¢) the establishing of their hearts blameless in
holiness before our God and Father at the coming of our
Lord Jesus with all his saints (3: 12.13). Given what is said
apart from the faith in God it is also the faith-trust (fides)
in Paul that is being verified because, among others, his
prophecies are fulfilled.

E. In the second part of the Epistle (ch. 4-5) it is clear
that Paul wants to differentiate the Church (whose mem-
bers are the sons of light and sons of the day-5:4.5) through
its ethos-ethic from the others who have no hope (4:13) and
those who sleep and get drunk at night (5: 6.7). They are the
EOvyy who do not know God and live with lustful passion
(4:5), destined for wrath and not to obtain salvation through
our Lord Jesus Christ (5:9). All church members are brothers
who make up a family-community that is different from the
Gentile Ecclesia which worships Caesar as Lord and Father
of the empire and the world. The Church of Jesus Christ
is brought together through i) recognition (for) those who
labor among you, and are over you in the Lord and admonish
you, ii) be(ing) at peace among yourselves, warn(ing) those
who are unruly, comfort(ing) the fainthearted, uphold(ing)
the weak and iii) be(ing) patient with all (5:12-14). This Koi-
nonia will be perfected in the future, for we will always be
with the Lord.

It is clear of the aforementioned that particularly in the
first section of his oldest epistle, Paul underlines the ver-
tical communion of the audience, their relationship with
the Living/True God who is Father to his Son who died for
us (5: 10) and was resurrected from the dead. He comes
back and save us from the coming wrath. Yet the Father is
a father to us all. In fact he calls them beloved by God and
brothers. That is very important for an audience which
had been ostracized from their family and social circle be-
cause of their faith in Jesus. Apart from having a new Fa-

% Satan seems to act as a dividing agent in general, not only in Paul’s case.
o otéyw= 1. < (s)teg- cover, pass over in silence (1 Cor 13:7), 2. bear,
stand, endure (1 Cor 9:12; perh. 13:7).

% 3:2-3.
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ther they have a new Lord, not Caesar but Jesus Christ who
was also persecuted and died for us. It is His Coming that
will change-save the world and that is the Christian hope.
Meanwhile he tries to strengthen the horizontal bond be-
tween him and his audience because, as the epilogical vers
3:12-13 indicates, this love functions as model in the rela-
tions of the members of the Church and as the main factor
el 10 arnpibar VU@V T0G Kapding duéuntovs v dywavivy
EumpoaOev Tod Oeod ki Ilatpog uav év tij Iapovoix T00
Kuvpiov nu@v’Inood pet mdvtwy 1@V dyiwv ad100.

4., The reasons for the Paul’s
intimacy

In his next letters to the Churches, where he faces en-
emies inside the Ecclesia, Paul will demonstrate himself
particularly as pater familiae. The example of 1 Cor. where
Paul tells that he fed the Corinthians with milk and not with
solid food as to carnal, as to babes in Christ (3:14) is quite
distinctive. At the end of the epistle’s first part (ch. 1-4),
Paul separates himself from the instructors in Christ and
instead projects the image of the father (also as an invita-
tion for imitation) threatening them with the rod. In this
context Timothy is also mentioned and is presented as be-
loved (the Corinthians too) and faithful: ™ I do not write
these things to shame you, but as my beloved children I
warn you. “For though you might have ten thousand in-
structors in Christ, yet you do not have many fathers; for
in Christ Jesus I have begotten you through the gospel. '
Therefore I urge you, to imitate me."”For this reason I have
sent Timothy to you, who is my beloved and faithful son
in the Lord, who will remind you of my ways in Christ, as I
teach everywhere in every church.” Now some are puffed up,
as though I were not coming to you. '* But I will come to you
shortly, if the Lord wills, and I will know, not the word of
those who are puffed up, but the power. *’For the kingdom
of God is not in word but in power. ** What do you want?
Shall I come to you with a rod, or in love and a spirit of
gentleness? (1 Cor. 4:10-21).

In the Epistle to Galatians, which is according to
Dunn® also written from Corinth during his first visit,
Paul uses the strong language of the advising father. Only
after he forcefully accuses them as fools for falling prey to
Judeo-Christian false brothers, he says: My little children,
for whom I am again in the pain of childbirth until Christ
is formed in you, 20 I wish I were present with you now
and could change my tone, for I am perplexed about you
(Gal 4:18-20)"".

% 1.D.G. Dunn, Beginnings from Jerusalem, Michigan: Eedermans 2009,
720.

7 According to Joh. Chrysostomus (Comm. Titum) the ethos of Paul in
this epistle is erotic: Ei 8¢ xai 0AdxAnpov 10 €0vog Ofpilel, ui Oavudons:
wad émi Tedat@y pip adto motel, Aéywv-'Q &véntor Tndédtar. Ovy OfpioTikod
8¢ tovto Fifovg, &AL’ épwtikod. (PG. 62.664). About the criterion of
familiarity see K.I. Belezos, Xpvodotopos war Amdorolog ITavldos.
Xpovoroyik] Taéwdunon Emotod@v kar ypvoootouik Epunveia. Athens
2008, 38.130-131.

While in every other epistle Paul presents himself as
pater familias, it is in 1 Thess. that a loving mother ready
to share her life and yearning for contact in person is be-
ing projected. We have seen that the fact that motherly
love surpasses fatherly harshness can be verified through
viewing 1 Thess. and 2 Thess. in parallel since in the later
Paul acts rather fatherly dealing with problems inside of the
Church.

Motherly elements are being shown in his private letter
to Philemon. Self-presented as aged (since he was probably
near his life’s end) Paul writes a warmhearted letter to Phi-
lemon for he believes that Onesimus has become a child of
his during his imprisonment: yet for love’s sake I rather ap-
peal to you—being such a one as Paul, the aged, and now
also a prisoner of Jesus Christ— "I appeal to you for my
son Onesimus, whom I have begotten while in my chains,"
who once was unprofitable to you, but now is profitable to
you and to me ? I am sending him back. You therefore receive
him, that is, my own heart, "whom I wished to keep with
me, that on your behalf he might minister to me in my chains
for the gospel.

Why Paul shows such intimacy in the 1 Thes.? From
what has been said and from the Data of the Acts (despite
the fact that the book was written about 30 years later), we
draw the following conclusions:

1. The book of Acts shows that during his stay in the
city of Athens (17:18-33) Paul felt strongly the hands
of loneliness upon him and the disappointment of the
rejection of the Stoics and the Epicourians although
he had adjusted his word and his strategy to the city’s
mental climate. When he arrived in Corinth he con-
fessed that he came in weakness, in fear, and in much
trembling (1 Cor.2:3). Luke marks that Paul was filled
by the Spirit by the return of his associates from Thes-
saloniki: After Silas and Timothy had come from Mace-
donia, Paul was compelled by the Spirit (Acts 18:5). In
I Thes. 3:7-8 he points out: dix To0T0 TaApekAnOnuey,
&dedgpoi, €@’ Ouiv émi maon T avaykn kol OAiyer qudv
O TAG Vu@v mioTews 6T Vv {@pev éqv Duel oTHKETE
év Kvpiw. The faith (fides) of the Thessalonians to-
wards Paul, his message and the way it was expressed,
confirmed that Paul’s preaching was not in vein but
had mAnpogopia moAry. This had consequences for his
self-estimation since it must have rejuvenated Paul who
bursts out in thanksgiving which is common in Psalter
after a trial. Moreover it must have given him the feel-
ing of spiritual fatherhood and motherhood forging
special bonds of friendship. With this psychology he
lashes out on (i) the supposedly Greek philosophers
(who appeared themselves as doctors of souls) and
(ii) intensely on his compatriots, adopting the usual
anti-Semitic views of the Greco-roman world, since in
Corinth according to Acts he experienced a sundering
with the Synagogue (18:4-6). The joy of the apostle was
even more because the Thessalonians church with its
position was of great importance for the distribution of
his preaching since the city not only stood in the midst
of via Egnatia, the road that united the West with the
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East but the city also linked the North with the South.
By this way the Gospel is preached to every part of the
empire, a main presupposition for the coming of the
Parousia (Rom. 10:18=Ps.19:4; Mk. 13:10; Mt.24:14):
&’ Ouv yip fxnrar 6 Aéyos tod Kvpiov ov pévov év tfj
Maxedovig xai [év 7] Ay, &AL év mavti 1MW 1 mioTIG
Du@v 1 pds 0V Ocov EEeAfAvley, date un ypeiav Exerv Huag
Aadeiv 71 (1:8).

2. The Thessalonian church faces sorrows (OAiyelg),
which come from outsiders and not from insiders as
it will happen in the other epistles (Judeanchristians or
‘wise’). The receivers of the epistle are excommunicat-
ed from their family-social circle which in the graeco-
roman pyramid was the most important institution af-
ter the religion. So, as underlines Gerber®, in the frame
of the alternative Ecclesia where it is experienced the
principle of the reverse/ inverted pyramid (Mk.10:42-
45) they need to feel love/tenderly care and not an au-
thority which impose his own will. Paul had to conduct
according to the image of God the Father and the Lord
who was persecuted and dies for us. On the other hand
some of the outsiders enemies obviously compared
Paul with the itinerant philosophers who through trav-
eling and initiating authorities of the past gained gold
and glamour from their preaching taking advantage
of the hopes and fears of the people. For these reasons
Paul, who during his days as a rabbi he must have been
called father and teacher (Mt. 23:10)%, let his careful-
ly cultivated father figure not to be distorted into the
image of a patriarch'® even when he faces the prob-
lem of mopveia. Yet we have seen from the very begin-
ning he does not accompany his name with servant or
apostle of Jesus. He speaks in plural form, not using I,
while in the epilogue of the epistle he does not refer
to any important members of the church. He admits
to the worthiness of his audience and rejuvenates their
self-esteem using you know repeatedly and the well-
known captatio benevolaentiae of 1:3 but also saying
to them that you have no need so that I should write
to you, for you yourselves are taught by God to love one
another (4:9). The audience themselves have become
an example for all the world, as Paul and his associ-
ates have become for them (1:6-7). All in all the imita-
tion process revolves around the living and true God,
who is called Father and Jesus the Lord who has died
for us: And you became followers of us and of the Lord
(1:6). Timothy is not characterized as his child but as
their brother and minister of God (3:2). That an ostra-
cized people of God doesn’'t need a new patriarch but
a loving family is also seen in the last book of N.T., the
Gospel of John where the authority of Peter is called in
question. Van der Watt has proved in his Family of the

% Paulus und seine ‘Kinder’ 338-343.

% Apparently these three names were quite loved by the Pharisees of the
time.

100" As the problem of fornication is dealt with rather harshly in various
Judaic texts (see Testaments of the XII Patr.), one could expect Paul to
project the similar guiding authority of the father.

King: dynamics of metaphor in the Gospel according to
John (Leiden 2000) how the metaphor of family (with
the elements of love, knowing each other, solicitude,
protection) is the constitutive and the most essential
imagery in a Gospel which is addressed to Christians
expelled from the Synagogue and their families (John
9.16).

3. Paul’s feelings of paternal love and the unique bond he
shares with the Thessalonians could be understood ac-
cording to the fact that they were the firstborn among
his children in Christ like the first chosen (by the Apos-
tle himself) associate Timothy who is called his child in
1 Cor. (4:17). We should also remember that according
to Acts (16:6-8) before Paul’s transition to Macedonia,
the Holy Spirit had averted him from preaching in cer-
tain parts of Asia Minor and he had already crossed
something like 600 miles without any impressive suc-
cess. We also should not forget that during his visit in
Philippi, the first stop he made in European ground,
very few believed his word and most of those few were
women. Yet with his repeated visits to the city, this Lit-
tle Rome (probably with Luke’s aid who is connected to
city of Philippi), he managed to form the Church that
would later receive the epistle which is also character-
ized as a loving-tender one'”. Paul however doesn’t
characterize the recipients as dmapy# in his first epistle
as it happens in 2 Thes. 2:13' So this fact is doubtful.

4. On the contrary, Paul seems to be feeling heavily upon
him that the coming of the Lord is at hand unlike the
false prophets of Pax Romana (see Virgil, IV Ecloge)
which in various ways advertised Roma as aeterna
and its system as the bearer of peace and security (5:3;
comp. Rev. 13). In the light of the Coming of the resur-
rected Jesus, Paul, who was entrusted to preach to the
Gentiles (Gal. 1:16), wants to present all the Christians
who returned by his eicodog not only duéuntovg év
ayiwodvy (3:13)/ 6Aoteleic but also united as a family.
So he wants that his letter be read to all the brothers,
even those who might not want to really listen. He also
invites everybody to kiss each other although he is not
giving his own'® and in addition he neglects to mention
anyone of the mpoiotapévouvg in particular. Through
@ adelgia (whose visual sign was domaopdc) and the
public reading of his epistle which maybe substitutes
his holy kiss, they will experience the Grace of the Lord
Jesus Christ. Note that it was the coming Caesar that
was greeted in a triumphant manner by the crowned
members of the local Ecclesia (Greek) often accompa-

101 J. Karavidopoulos, Amogtélov Iavdov Emotodés mpog Egedious,

Dulinnnoiovs, Kodoooaeis, @idrjuovea. Thessaloniki 1981, 244.

192 "Huei 8¢ ogeilopev evyapiotelv 140 Oe® mavtoTe mepl DUy, &deAdgoi
fyanmnuévor Vo Kupiov, 611 eidato duds 6 Oeog napynyv eis owtnpioy év
&praoud nvedpatos kol mioter aAnOeing.

19 The fact that all Christians regardless of ethnicity, gender or status
are all brothers sealed with a ritual kiss at the end of the epistle’s hearing
(probably before the Eucharist where they experienced the union in one
body), was a crucial element setting them apart from the other religious
parties and Judaism where the term brother also appears but not nearly as
vividly as in the Christian Church.
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nied by the whole house (oikos) or school'®. In this
frame Paul asks: 7ic yap quav éAmic i yapd i oTépavog
Kavxfoews- 7 olxi kol Oueic- éumpoobev 100 Kvpiov
nu@v Inood év tij adTod Ilapovoig; (2:19). Maybe Paul
also wanted to shout with Isaiah (8:18): Here am I and
the children whom the Lord has given me!'®

5. Because of the sentiment that the coming of the Lord
is at hand, the epistle itself pictures an apocalyptic
and also dualistic way of thought which also requires
a powerful family bond so that the battle of the sons
of light against the Temper-Satan and his organs can
be fought'%. Characteristic of this apocalyptic way of
thought is the coexistence in chap. 2 of passages where
it is expressed the extreme love of Paul for his own
children with other where he expresses his extreme
wrath for his compatriots who persecute him'”. In
this apocalyptic frame Paul aches to make the ostra-
cized Thessalonians understand that they are really his
beloved ones. He is also deeply concerned about the
sanctification especially of the bodies, an issue which
he directly links with the brothers and sisters since
nopveia (fornication and adultery) means taking ad-
vantage and defrauding one another. Based on archae-
ological evidence'® the cults of Dionysus and Cabei-

194 H.S. Versnel, Triumphus: An Inquiry into the Origin, Development and
meaning of the Roman Triumph, Leiden: Brill 1970.

195 In the next epistles it feels that the Coming delays, his Churches must
be organized and he must defend himself against the false brothers/ tutors.
So he appears himself as an authoritative pater familiae.

1% The main prayer of the Christian community, the one that sets it apart
from the Synagogue, begins with the word Father and ends with lead us
not into temptation but deliver us from evil (Matt 6:13; Luk 11:4).

17" The second subunit of the first part of I Thes. starts with the contrast '*
Opels yap wiuntal éyeviiOnte, &dedgol, T@v EkkAnoi@v 100 Beod T@V 00wV
&v 17 Tovdaiq év Xp1ot@ Inood, 611 T& adtd émdBete kol Dueic V0 TV idiwy
oVpUPUAET@V kB kel avTol U110 TWV Tovdaiwy [...] Epbacey 8¢ ém” avToG
7 Opyn eic Tédog. nuels O¢, adedgoi, dmoppavioBévres &g’ VU@V mPOG
Kaupov dpag (2: 13-17). Jesus Himself used the image of the mourning
nurse in light of Jerusalem’s desolation: “O Jerusalem, Jerusalem, the one
who kills the prophets and stones those who are sent to her! How often I
wanted to gather your children together, as a hen gathers her brood under
her wings, but you were not willing! (Lk. 13:34).

108 See Christoph von Brocke, Thessaloniki — Stadt des Kassander und
Gemeinde des Paulus. Eine friihe christliche Gemeinde in ihrer heidnischen
Umwelt, WUNT 2- 125; Tiibingen 2001. Christopher Steimle, Religion im
romischen Thessaloniki, (Studien u. Texte zu Antike und Christentum 47),
Mohr Siebeck, Titbingen 2008.

rus (both worshiped with orgy ceremonies) were quite
famous in Thessaloniki at the time. The Thessalonians
had returned from the false gods to the one true God
and this action probably cost them dearly on their im-
mediate and professional environments'®. The risk of
returning again to their old habits of sin must have
been present daily since their isolation of their envi-
ronment could be “unbearable”. To outweigh the tradi-
tional abuse of the sexual instinct and the passions of
the flesh, Paul feels that he has not only to preach i) the
sanctification through abstaining from mopveia and ii)
loving one another (something most crucial in order
to escape the coming wrath), but also to be bodily near
to them, feeling in any case his love/koinonia in prac-
tice. Note that (1) at the epilogue 3:12-13 70 orypila
DUV TAS KopdinG Guéumtovs év ayiwovvy Eumpoodey
700 O¢od (Who is named as Iathp fudv) depends on
vudc 8¢ 0 Kiprog mheovdoar kai mepiooevont tij &ydmy
€ic &AAfAovg Kkai ei¢ mavtag kabdmep kal el &ig
vpag (2) the exhortation against mopveia is escorted
by the parainesis about the giladedpia. Paul knoes
that sexual abuses and the Hagiasmos especially of the
body (which in second section attracts his concern)
cannot be faced with prohibitions but when his broth-
ers and sisters feel really beloved by a maternal way in
the frame of their new family. This is why the apos-
tle desires and prays without ceasing to have face to
face communication with them and he presents him-
self not only as father who teaches with his word and
example, but also as the mother who actually when
amop@aviletar, opeipetan to see her children to trans-
mit them her life. This intimacy and this familiarity
will be perfect by the Parousia. This fact for the others
means wrath, for the Christians however that they will
be altogether (dead and live), 6Aote)eig (with body
also) eternally o0v Kupiw as Paul four times stresses
in ch. 4-5 (4:14.17; 5:10). This fact differentiates the
Pauline eschatology from the other and this must be
foreshowed in the Ecclesia which lives Ev O¢@ Iatpi
kol Kvpiw Tnood XpiotQ.

19 With the exception of Musonius Rufus (XII.1-5), the other moralists
thought of fornication as not a shameful act.
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